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Adam’s job was to rule and subdue the earth (Gen 

1:28). �is seems to mean that his task was to expand 

the borders of Eden until the whole 

earth was like Eden, a place where 

God was present, known, served, 

worshiped, and uniquely present. 

Adam sinned and was expelled from 

Eden, but God did not give up his 

plan to cover the dry lands with his 

glory.1 God promised to raise up a 

seed from the woman who would 

crush the head of the serpent, defeat-

ing evil.2 Later he made promises to 

Abraham that he would overcome 

the curses that resulted from sin.3 

�ese promises were passed through 

Isaac to Jacob and then to the tribes 

of Israel.4 Having brought Israel out 

of Egypt, God brought them into a 

new Eden, the land of promise. �en God gave Adam’s 

task to Israel: to expand the borders of the realm in 

which Yahweh is present, known, served, and wor-

shiped (cf. Num 14:21; Ps 72:19). Israel sinned just as 

Adam had, and Israel was exiled from the land just as 

Adam was exiled from Eden.5 �rough the prophets, 

God promised that he would restore Israel and accom-

plish his purpose of covering the lands with his glory 

as the waters cover the sea (Isa 6:3; 11:9; Hab 2:14). 

Eventually God sent Jesus, who recapitulated Israel, 

withstood temptation, conquered the land, overcame 

death by dying and rising, and has commissioned his 

followers to make disciples of all nations.6 When the 

full number of the Gentiles has been gathered, Israel 

will be saved (Rom 11:25–27), and Jesus will cover the 

dry lands with the glory of Yahweh. 

�e purpose of this article is to explore what the Old 

Testament tells us about how the family factors into 

God’s purpose to cover the dry lands with his glory. Ask-

ing this question does not shi� our focus from either 

God’s purpose or the promised seed of the woman 

through whom it would be accomplished. Rather, the 

seed of the woman came from a carefully traced line of 

descent—a family. God’s instructions indicate that the 

family of the king was to be a model for all other fami-

lies in Israel, and though that family failed, God kept 

his word and raised up Jesus from their line. �e focus 
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of this article will be on the instructions for fathers and 

kings in D euteronomy 6 and 17 before looking at the 

way K ing Solomon obeyed those instructions in Prov-

erbs 3. 
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Even before the instructions given in D euteronomy 

6, God was preparing fathers in Israel to teach their chil-

dren as he outlined the celebration of the Passover. Exo-

dus 12:26–27 and 13:14 instruct fathers to celebrate 

Yahweh’s power and mercy to Israel whenever their 

children ask about the meaning of Passover. �ese par-

ticular instances are generalized and made more com-

prehensive as M oses prepares the people for life in the 

land in D euteronomy. In D euteronomy 1–11 M oses 

seeks to motivate Israel to keep the laws of God. The 

Ten C ommandments (D eut 5:6–22) function as a kind 

of summary of God’s instructions; the commandments, 

statutes, and judgments in D euteronomy 12–28 exposit 

the Ten C ommandments.7 �e book then closes with 

a last will and testament from M oses (D euteronomy 

29–34). 

�e instructions that M oses gives to fathers come in 

a section of the book that urges Israel to keep the Torah 

when they enter the land (D eut 1–11). �e instructions 

for kings come in a section of the book (D eut 16–18) 

that exposits the fifth commandment, “H onor your 

father and your mother” (D eut 5:16, ESV ). The fifth 

commandment is like an umbrella instruction cover-

ing the way that Israel is to embrace the God-ordained 

authority of judges, kings, priests, and prophets. 
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Israel was to go into the land and conduct itself 

according to God’s instructions for God’s glory. If they 

lived the way God instructed them to live, their lives 

would be blessed and their enemies would be defeated. 

�e boundaries of Israel would expand. �ey would rule 

over the earth and subdue it. �eir inheritance would 

not only be the plot of ground allotted to them in the 

land of promise, but the nations (Ps 2:8). �e glory of 

Yahweh would cover the dry lands as the waters cover 

the seas (cf. D eut 4:6; 6:25; see also N um 14:21; Isa 6:3; 

11:9; H ab 2:14; Ps 72:19). For Israel to accomplish this 

purpose, they had to keep the Torah. M oses makes clear 

that fathers of households are responsible to see that this 

happens. �ese instructions from God through M oses 

to fathers in ancient Israel are set forth in D euteronomy 

6:4–9:

Hear, O Israel: Yahweh our God, Yahweh is 

one. 

You shall love Yahweh your God with all your 

heart and with all your soul and with all 

your might. 

And these words that I command you today 

shall be on your heart. 

You shall teach them diligently to your  

children, and shall talk of them when you 

sit in your house,  

and when you walk by the way,  

and when you lie down,  

and when you rise. 

You shall bind them as a sign on your hand,  

and they shall be as frontlets between your 

eyes.

You shall write them on the doorposts of your 

house and on your gates (modi!ed ESV ). 

It would be di" cult to overstate the signi!cance of 

the monotheistic declaration of D euteronomy 6:4. 

Israel is summoned to hear and heed. Yahweh is their 

God. Yahweh is one. D euteronomy 6:4 is known as 

the Shema, and the word shema is the imperative form 

of the word “Hear!” that opens verse 4. �e emblem-

atic declaration that Yahweh is Israel’s God and that 

Yahweh is one in D euteronomy 6:4 is exposited in 

D euteronomy 6:5–9. T hat Yahweh is the sole deity 

means that he is to be loved (D eut 6:5), obeyed (6:6), 

remembered verbally in the household (6:7), seen as 

the criterion for interpreting life (6:8), and memorial-

ized on doorposts and gates (6:9). D euteronomy 6:4-5 

makes it clear that these items in 6:6–9 are not simply 

about the laws but about the one who gives the laws. 

�e call to recognize Yahweh alone as God in D eu-

teronomy 6:4 is followed by what Jesus identified as 
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the first and greatest commandment in 6:5—to love 

Yahweh with all that one is and has (M att 22:37–38). 

H eart, soul, and strength are to be exerted to the point 

of exhaustion out of sheer love for Yahweh. This can 

mean nothing less than that everything one thinks, does, 

and feels is to be focused on loving God. �e Bible gives 

no indication that one is to separate oneself from the 

natural course of life in order to ful!ll this command. 

Rather, obedience to every other command has to be 

energized by this one.

�e realities in verses 4 and 5 lead naturally to the 

exhortation in verse 6. If Yahweh alone is Israel’s God, 

and if Israel owes him whole-hearted life-pervading 

devotion, then Yahweh’s commands will be on their 

hearts, which is exactly what D euteronomy 6:6 stipu-

lates. �e Bible does not use a separate H ebrew word 

for what we call in English the “brain,” so the !gurative 

expression “on the heart” means that each Israelite is 

to consider these commands, to interpret the world in 

light of these commands, to regulate emotions by these 

commands, and to have desires that are shaped by these 

commands. The connection between loving Yahweh 

and having his commands on the heart in D euteronomy 

6:5–6 anticipates the words that Jesus would later speak 

in John 14:15: “If you love me, you will keep my com-

mandments” (ESV ). 

W e should pause here and take stock of the enor-

mous significance of what M oses announces in D eu-

teronomy 6:4–6: Yahweh alone is God; Israel is to love 

Yahweh; his commands are to be on the heart. W hat 

M oses says next will undoubtedly be of great signifi-

cance. W hat will he say next? Something about kings 

or armies or economics? Or is there something more 

fundamental than those things? Perhaps something that 

will produce righteous kings? Something that will teach 

soldiers that there are things worth more than peace and 

more than life? Something that will ensure economic 

stability? And what might accomplish all that?

The high and beautiful truths that Yahweh is the 

only true and living God who is to be loved and obeyed 

(D eut 6:4–6) will be followed by something of equal 

significance: a specified approach to passing on the 

knowledge of this one true God to the generations 

that will follow. If Yahweh alone is God, he deserves 

to be worshiped, loved, and obeyed even a�er the cur-

rent generation dies. To ensure the ongoing worship of 

Yahweh, to guard the minds of coming generations, to 

guarantee their wellbeing, to teach them what to love 

and what to obey, M oses writes in D euteronomy 6:7, 

“You shall teach them diligently to your children, and 

shall talk of them when you sit in your house, and when 

you walk by the way, and when you lie down, and when 

you rise” (ESV ). Before examining what D euteronomy 

6:7 entails, we must observe that only those who believe 

that Yahweh alone is God (6:4) will do this; only those 

who live to love Yahweh in everything they are and do 

(6:5) will do this; and only those on whose hearts his 

commands are (6:6) will do what D euteronomy 6:7 

commands. 

�e !rst phrase of D euteronomy 6:7 could be trans-

lated as follows: “And you shall repeat them to your 

sons and you shall talk about them.” �ere is nothing 

complicated here. �e verbs “you shall repeat” and “you 

shall talk” are second person masculine singular forms. 

U nlike English, which does not distinguish between 

masculine and feminine forms of the second person pro-

noun “you,” H ebrew has a masculine form for “you” and 

a feminine form for “you.” �e fact that these forms are 

masculine singular means that as M oses addresses the 

nation of Israel, he gives this responsibility to teach the 

“sons” directly to the fathers of those sons. �e fact that 

the form is singular urges the conclusion that M oses is 

not giving this responsibility to some abstract group of 

fathers in the community but to each individual father. 

It doesn’t take a village; it takes a father. 

Every father with a son is commanded to repeat 

these “words” to his son. �e words that M oses com-

mands are to be on their hearts (D eut 6:6), and they are 

to repeat those commands to their sons (6:7). Fathers in 

Israel were commanded to embrace the theological con-

fession of faith that Yahweh alone is God (D eut 6:4). 

They were to love him (6:5), know his word so they 

could obey (6:6), and then they were to repeat these 

words to their sons. 

N otice that D euteronomy 6:7 not only calls each 

individual father to repeat the words to his sons, it calls 

him to “talk about them.” At the very least, this means 

that once the words have been restated, the father tells 
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his sons what they mean. Explaining what the words 

mean seems designed to open up discussions of why 

the words say what they do—because Yahweh alone is 

God (D eut 6:4); discussions of how obstacles to keep-

ing the words can be overcome—by loving God with all 

one’s heart, soul, and strength (6:5); and discussions of 

how to avoid inadvertent transgression—by keeping the 

words on one’s heart (6:6). 

In the second half of D euteronomy 6:7 M oses gives 

intensely practical instructions to every Israelite father 

about when they are to repeat and discuss the words 

he is commanding with their sons: all the time. M oses 

is speci!c: “when you sit in your house, and when you 

walk by the way, and when you lie down, and when you 

rise” (D eut 6:7b, ESV ). If we start at the end of this 

statement we find that M oses wants fathers to repeat 

and discuss his words with their sons “when you rise.” 

�is seems to mean that when a man rises from sleep he 

should seize the !rst moments of the morning to repeat 

and discuss God’s words with his sons. And what about 

“when you lie down”? At the end of the day, when you 

lie down to go to sleep, repeat and discuss the words that 

M oses commands. Rising and lying down happens at the 

opening and close of the day, and in between that there 

is walking by the way and sitting in the house. 

At the beginning and end of the day, and at every 

opportunity throughout it, God’s word is to be repeated, 

pondered, explored, explained, and celebrated. The 

point of the statements in D euteronomy 6:8–9 is not 

to bring about some perfunctory activity of attaching 

the law to one’s forehead or hand, doorpost or gates. 

In the Old Testament the “hand” is often a figurative 

reference to physical power or might, and the “eye” is 

the organ of perception. It may be that D euteronomy 

6:8 calls Israel to bind God’s word on their power and 

to make God’s word the !lter for their perception. Verse 

9 is similar: the writing of the words on doorpost and 

gate will accomplish nothing if Israel does not recognize 

that Yahweh alone is God (6:4), love him (6:5), obey his 

commands (6:6), and teach God’s word to their sons 

(6:7). H ouse and gate are to be marked by the word of 

God as a reflection of the inward reality that Israel is 

devoted to Yahweh. 

W hat about daughters and wives? Are they excluded 

by these instructions to fathers and sons? By not men-

tioning them directly they are more included—not 

less—and more protected—not less—by these com-

mands. W ives whose husbands obey these commands 

will constantly hear God’s word repeated and discussed. 

D aughters of fathers who heed these commands will 

scarcely be able to avoid the repetition and discussion 

of the word of God. And when fathers obey these com-

mands and repeat and discuss the words to their sons, 

they ensure that other wives and daughters will be led by 

husbands and fathers who will do the same. �e father is 

the key to the family, and a son is a future father. 
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W ho will create the culture in Israel where it is nor-

mal for fathers to do what D euteronomy 6 tells them 

to do?8 D euteronomy 17 answers that question. D eu-

teronomy 17:14–17 explains what the king must and 

must not be: he must be an Israelite (D eut 17:14–15); 

he must not return the people to Egypt so that he can 

acquire many horses (17:16); he must not multiply 

wives for himself lest his heart be turned away (17:17a); 

and he must not multiply silver and gold for himself in 

excess (17:17b). All of these instructions are about trust-

ing Yahweh: Israel is to trust Yahweh even if a foreigner 

looks like he would make a more impressive king that 

an Israelite (17:15); Israel’s king is to trust Yahweh to 

deliver in battle not horses (17:16; cf. Ps 20:7); the king 

is to be like Abraham (with Sarah not with H agar!) and 

to trust Yahweh to provide seed rather than trusting in a 

multiplicity of wives (17:17a); and the king is to believe 

that Yahweh will provide rather than trust in his own 

wealth (17:17b). 

H ow will the king be able to trust Yahweh for his 

position (D eut 17:15), for his protection (17:16), for 

his posterity (17:17a), and for his provision (17:17b)? 

D euteronomy 17:18–20 explains how: 

And it shall be when he sits on the throne of his 

kingdom, that he shall write for himself in a 

copy of this Torah on a scroll, from before the 

Levitical priests.  

And it shall be with him,  
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and he shall read in it all the days of his life, 

in order to learn to fear Yahweh his God 

   to keep all the words of this Torah  

and these statutes to do; 

   lest his heart be exalted over his brothers, 

and lest he turn from the commandment to 

the right or le�; 

in order for his days to be made long over 

his kingdom, he and his sons in the midst of 

Israel (author’s translation). 

�e king must do three things with one purpose, and 

that purpose will result in !ve bene!ts for Israel. �e 

three things the king is to do are: !rst, write out his 

own personal copy of the Torah scroll (17:18); second, 

keep it with him (17:19a); and third, read it all his 

days (17:19b). �e one main purpose of these activi-

ties is “to learn to fear Yahweh his God” (17:19c). �e 

study of the Torah is intended to produce a king who 

fears Yahweh. 

�e king’s fear of Yahweh will produce !ve bene!ts 

in Israel. First, the king will “keep all the words of this 

Torah” (D eut 17:19d). Every Israelite will bene!t from 

all the words of Torah being kept (Prov 29:2). �e soci-

ety will be just (Prov 29:4). Fraud and corruption will 

be punished (Prov 29:12). Faithfulness and honesty 

and righteousness will be rewarded (Prov 20:26). Sec-

ond, the king will do the statutes (D eut 17:19), which 

like the keeping of Torah makes life good for everyone 

(Prov 20:8). �ird, the king who fears Yahweh will be 

humble—his heart will not be exalted over his broth-

ers (D eut 17:20). A just society is endangered by rulers 

who think they are superior to other human beings, and 

who may begin to think they are above God’s law. �e 

fear of Yahweh will produce humility in the heart of 

the king, preventing all manner of arrogant abuse of 

God’s people (Prov 28:5). Fourth, the king who fears 

Yahweh will not turn from the commandment to the 

right or the le� (D eut 17:20). It is easy to imagine how 

deviation from the balance of Torah will favor some and 

disadvantage others, but the king who fears Yahweh will 

neither cultivate nor allow such abuses. Fi�h, the king 

who fears Yahweh will reign long in the land, doing all 

the law will entail obedience to the instruction of M oses 

to teach the Torah to his sons, which will ensure future 

kings who will also seek what is righteous (Prov 20:28; 

25:5; 29:14). 

There are several significant points of contact 

between D euteronomy 6:4–9 and 17:18–20. First, the 

verb used to describe the “repeating” of the words that 

fathers are to do in 6:7 is from the same root as the noun 

used to describe the “copy” of the Torah the king is to 

make. Fathers are to “repeat” the words to their sons, 

and the king is to make a “repeat” of Torah. Obviously, 

the content of what fathers will be repeating and what 

the king will be making a repeat of is the same: the word 

of God. Second, D euteronomy 6:7 instructs fathers to 

repeat the words to their sons at the bookends of the 

days, and at every opportunity between those book-

ends. This kind of constant reference to the Torah is 

also in view in D euteronomy 17:19’s instructions for 

the king to keep his own repeat of the Torah “with him” 

and to read it “all the days of his life.” �ird, the goal of 

D euteronomy 17:18–20 is precisely what 6:6 described, 

for the word of God to be on the king’s heart. Fourth, 

in the near context of D euteronomy 6:4–9, fathers are 

exhorted in 6:2 to fear Yahweh with their sons and 

grandsons so that they may keep the law and lengthen 

their days in the land. This material in D euteronomy 

6:2 is repeated in 17:19, where kings are to fear Yahweh 

so that they will keep the Torah and lengthen their days 

and the days of their sons (cf. also 5:16). 

D euteronomy 6 and 17 have the same goal: to cre-

ate a people on whose heart is God’s Torah. Israel as a 

nation takes up Adam’s role to cover the dry lands with 

Yahweh’s glory, justice, mercy, goodness, truth, and righ-

teousness. �e king of Israel is the primary agent that 

Yahweh uses to accomplish this program. H e leads Israel 

to become a just and good society by knowing God and 

God’s word and cultivating a society in which Yahweh 

rules through his word. �e king is an exemplar for the 

rest of the men of the nation.9 Every father in Israel is 

to follow the king’s example of being a man who knows 

and loves Yahweh, on whose heart is Yahweh’s word, and 

who is teaching Yahweh’s word to those in his care. �e 

king is like the father to the nation. H e leads his family 

to love Yahweh by obeying his word, and all the fathers 

of Israel were to follow his example. W e turn now to 
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the way Solomon lives out these principles, typifying a 

future king greater than Solomon. 
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Solomon is an example of obedience to D euteron-

omy 6:7 and 17:18–20 in the book of Proverbs, which 

opens with the heading, “�e proverbs of Solomon, son 

of D avid, king of Israel” (Prov 1:1; cf. 10:1; 25:1). Solo-

mon is constantly addressing his son or sons (e.g., 4:1) in 

the book of Proverbs, and he twice addresses his words 

to “my son” in Proverbs 3 (3:1, 21). �e addresses to “my 

son” in 3:1 and 3:21 each open sections that have points 

of contact with D euteronomy 6 and emphasize the bless-

ing of living wisely in the fear of Yahweh as the Torah 

teaches: 3:1–12 and 3:21–35. B etween these two sec-

tions on the Torah are two sections on wisdom in 3:13–

18 and 3:19–20. �e passage has a chiastic structure:

3:1–12: Embrace the Torah

    3:13–18: W isdom Gives H appiness

    3:19–20; Yahweh C reated by W isdom

3:21–35: Live out the Torah

There are so many connections between Proverbs 

3 and D euteronomy 6 and 17 that I will simply list 

some of the most prominent examples in the order they 

appear in Proverbs 3: 

K ing Solomon models for the nation the pattern of all 

Table: �e In�uence of Deuteronomy 6 and 17 on Proverbs 3

 Proverbs 3 D euteronomy 6 D euteronomy 17

 3:1 “M y son” 6:2 “your son’ 17:20 “his sons”

  6:7 “young son”

 3:1 “let your heart keep by 6:6 “these words which I 17:19 “it shall be with him”

 commands: command you… on your

  heart:

 3:2 “length of days and 6:2 lengthen your days” 17:20 lengthen days”

 years of life

 3:16 “length of days”

 3:3 “bind them [love and 6:8 “bind them [these

 truth] on your neck” words] as a sign on your

  hand

 3:5 “trust in Yahweh with all 6:5 “love Yahweh with all

 your heart” your heart”

 3:6 “in all your ways know 6:7 “talk about them…  17:19 “he shall read in it all

 him” when you walk in the way” the days of his life”

 3:17 wisdom’s “ways” are

 pleasant

 3:23 “then you will walk

 safely in your way”

 3:7 “D o not be wise in your  17:19 “lest his heart be

 own eyes”  exalted over his brothers”

 3:7 “fear Yahweh” 6:2 “fear Yahweh” 17:19 “fear Yahweh”

 3:14 wisdom better pro!t  17:17 “silver and gold he

 than silver or gold  shall not multiply for himself

   in excess”
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 3:21 “M y son, do not let 6:8 “they shall be as

 them [wisdom and frontlets between your

 discretion] depart from your eyes”

 eyes”

 3:23-24 “walk in your 6:7 talk about them…

 way… when you lie down… ” when you walk in the way,

  and when you lie down”

good teachers in the book of Proverbs. He obeys God’s 

word. He reformulates the teaching of God’s word in 

new and memorable ways. He advocates the joys and 

blessings of obedience and illustrates the pain and 

anguish that will inevitably result from disobedience. 

+!1+/'$3!1

M oses did not summon Israel to obey because he was 

teaching a law-based religion. As in the N ew Testament, 

love for God is demonstrated by obedience. N either are 

the laws of M oses a step-ladder into heaven. M any of 

these laws would not make sense to any earthly-minded 

person. Release debts in the seventh year, for example? 

�at does not sound like good economic policy, but it is 

what M oses commands in D euteronomy 15:1. In Prov-

erbs 3:5–6, Solomon urges his son, and all Israel, to trust 

Yahweh rather than their own understanding when they 

confront such instances. In D euteronomy 15:9–10, 

M oses warns Israel not to see the seventh year coming 

and stop making loans. In Proverbs 3:9 Solomon urges 

his son and Israel to honor Yahweh with wealth, and in 

3:28 he teaches not to defer giving help to a neighbor to 

a more advantageous time. Solomon is obeying M oses 

by teaching Torah to his son in pursuit of a just society 

that shines with the very glory of God. 

Supreme concern for Yahweh will prompt fathers 

to teach their sons, and the relationship cannot be 

reversed. Exalting sons over Yahweh would break the 

!rst commandment, with the result that teaching the 

commandments to sons would uncomfortably expose 

hypocrisy. W hole-life love for Yahweh will result in his 

commandments being on the heart, but this relation-

ship cannot be reversed either. D evotion to the com-

mandments divorced from love for Yahweh also breaks 

the !rst commandment, leading only to a condemning 

sense of onerous duty. �ese laws can only be ful!lled 

by those who are dominated by the reality that Yah-

weh alone is God, consumed with a love for him that 

!nds expression in desire to please him, commitment 

to obeying him, and the constant occupation of mind, 

heart, and imagination with the wonder of who he is. 

In short, only those who live to worship Yahweh as an 

expression of love for him—those who trust him more 

than what they see with their eyes—will have the law on 

their hearts, teach it to their children, bind it on their 

hands, frontlet it to their eyes, and write it on doorpost 

and gate. 

The teaching of children in Israel was to result in 

coming generations worshiping the Lord for his strong 

hand of deliverance at the exodus from Egypt (Exod 

13:14), for his righteousness (Ps 22:31), and for the 

glory of God on display in Jerusalem (48:13). As a 

result, generation after generation would be told the 

glorious deeds of Yahweh (78:4), that they might know 

him and sing his praise to their children (78:6), “so that 

a people yet to be created may praise Yahweh” (102:18).
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